The fire is spreading. People are writing from different points to know about this Pentecost, and are beginning to wait on God for their Pentecost. He is no respecter of persons and places. We expect to see a wave of salvation go over this world.
name (often misspelled), and their memory is now extremely difficult or impossible to retrieve. This serious omission arises from the environment in which early Pentecostal missionaries carried out their work, to which writers of its history sometimes do not give enough consideration. We cannot separate the spiritual experiences of Pentecostals from the wider context of political and social power. The beginning of the twentieth century was the heyday of colonialism, when western nations governed and exploited the majority of the world's peoples. This rampant colonialization was often transferred into the ecclesiastical realm and was reflected in the attitudes of missionaries, who often moved in the shadows of colonizers. In the late nineteenth century there was an almost universal belief in the superiority of western culture and civilization. As Leon de Kock puts it in the context of Africa, this was a 'civilizing colonialism' that 'sought to inscribe in "barbarous" Africans the precepts of a largely Protestant, Western modernity… and to implant in their minds dreams of a "rational", Christian community of peasant individualists drawn away from what was perceived as heathen abjection in degrading tribal conditions'. 8 This was the ideology that fired colonialists and missionaries alike, and the belief lingered long into the twentieth century. Pentecostal missionaries too were impassioned with ideas of 'global spiritual conquest', an expansionist conviction influenced by premillennial eschatological expectations that the nations of the world had to be 'conquered' for Christ before his imminent coming to rule the earth. This expansionist tradition had been around for some time, rooted in the nineteenth century Evangelical Awakenings. Undoubtedly, the belief in the 'manifest destiny' of the USA also influenced Pentecostal missions used to thinking in expansionist terms. Coupled with a belief in the superiority of forms of Christianity 'made-in-America' was a conviction in the superiority of the political and social system found in the USA.
We obviously need to know who and what is responsible for the explosion of Charismatic Christianity from its beginnings until its present prominence in the twenty-first century, and there are glaring gaps in this knowledge. The historical processes leading to the fundamental changes in global Pentecostal demographics demons. This may be one of the most important reconstructions necessary in the writing of Pentecostal history.
One of the reasons for the distorted picture we have of Pentecostal origins is the problem of documentary sources. Our writing of early Pentecostal history outside the western world almost entirely depends on letters, reports and periodicals of western Pentecostals and their missionaries. These documents were usually loaded for western consumption in order to bolter financial and prayer support in North America and Europe. So, the reports mostly talked about the activities of the missionaries themselves and not those of what were referred to as 'native workers'. History cannot be understood from written sources alone, especially when these sources are the only written documents from this period and almost exclusively reflect the 'official' positions of power and privilege of their authors. Consequently, we have to try to read 'in between the lines' of the documents, minutes and newsletters in order to discover hints of a wider world than what they described. This is certainly a hazardous exercise, for the possibilities of misinterpretation become greater with incomplete information, especially in the case of those who have already died and whose voices have been lost.
The importance of retrieving oral traditions is underlined here, for we must record for posterity the stories of those still living who remember the past. In some parts of the world, the early histories of Pentecostalism are still within living memories, and these must be recounted before it is too late. Of course, the further back in time we go, the more difficult it is to recover the histories 'from below', as the sources become scarcer.
Some of the reading between the lines that is done here might put early western Pentecostal missionaries in less favourable light than they have been cast previously.
There can be little doubt that many of the secessions that took place early on in western Pentecostal mission efforts in Africa, China, India and elsewhere were at least partly the result of cultural and social insensitivities on the part of the missionaries, and in some cases there was blatant racism. Early Pentecostal missionaries were obsessed with their task of bringing 'light' to 'darkness'; they frequently referred in their newsletters to the 'objects' of their mission as 'the heathen', and were slow to recognize national leadership when it arose with creative alternatives to western forms of Pentecostalism. 10 Missionary paternalism, even if it was 'benevolent' paternalism, was widely practised, perhaps universally so. In country after country, white Pentecostals followed the example of other expatriate missionaries and kept control of churches and their national founders, and especially of the finances they raised in Western Europe and North America. Most wrote home as if they were mainly (if not solely) responsible for the progress of the Pentecostal work there. The truth was often that the churches grew in spite of (and not because of) these missionaries, who were actually denying their converts gifts of leadership. But the Holy Spirit was anointing ordinary people to 'spread the fire' to their friends, relatives, neighbours and even to other communities, peoples and nations.
We do not always have to read between the lines of missionary sources, however.
Sometimes western Pentecostal missionaries were patronizing and impolite about the people they were 'serving', and their racism was blatant. In spite of all these weaknesses and failures, the exploits of western missionaries were certainly impressive and we cannot assume that they all were bigoted racists. We can only greatly admire their sacrificial efforts and (in most cases) their selfless dedication, as many laid down their lives through the ravages of tropical disease and even martyrdom. They were often very successful in adapting to extremely difficult circumstances; and many showed a servant heart and genuinely loved the people they worked with. They achieved much against what sometimes seemed overwhelming odds. But we cannot ignore the clear evidence that some of the missionaries supposedly responsible for the spread of the Pentecostal gospel throughout the world were by no means exemplary.
For the early Pentecostal missionaries, 'mission' was understood as 'foreign mission' (mostly cross-cultural, from 'white' to 'other' peoples), and they were mostly untrained and inexperienced. Their only qualification was the baptism in the Spirit and a divine call, their motivation was to evangelize the world before the imminent coming of Christ and so evangelism was more important than education or 'civilization'. Seymour led a revival that had twelve-hour-long meetings every day for three and a half years. People flocked there from all over North America, Mexico and further abroad. Seymour's core leadership team was fully integrated with men and women being responsible for various aspects of the work (more than half were women), but Seymour remained in charge. He was described as a meek and gracious man of prayer, even allowing his critics to speak to his congregation and advertising the meetings of his rivals. 12 Such was the impression that Seymour made on people that healing evangelist John G. Lake, meeting him for the first time in 1907, commented that Seymour had 'more of God in his life than any man I had ever met'. 13 Seymour was spiritual father to thousands of early Pentecostals in North America.
There can be no doubt that for the next three years the revival in Azusa Street was the most prominent centre of Pentecostalism, further promoted by Seymour's periodical
The Apostolic Faith, which reached an international circulation of 50,000 at its peak in The primary purpose of the coming of the Spirit as it was practised in Azusa Street was to bring a family of God's people together on an equal basis. We must not underestimate the importance of this revival. Although events have moved a long way from these heady days, this formative period of North American Pentecostalism should be seen as its fundamental essence and not merely as its infancy. This means that if the movement is to continue to be strong in the twenty-first century, it must consider its Azusa Street prototype to be the source of inspiration for theological and spiritual renewal. 23 Pentecostal 'in explicit identity or in orientation'. Bays says that Pentecostalism in China, 'especially its egalitarian style and its provision of direct revelation to all', also facilitated the development of churches independent of foreign missions. 29 In China, the first independent and largest Pentecostal church, the True Jesus Church, began as early as 1917, and was radically anti-missionary. Pentecostalism in Africa and Latin America also developed independent churches early-something the Pentecostal missionaries from the West could not have anticipated and probably would not have encouraged.
In India, the first Pentecostal outpouring in India took place in Tamil Pentecostal revivals were not primarily movements from the western world to 'foreign lands', but more significantly movements within these continents themselves.
The Azusa Street revival was certainly significant in reminding American Pentecostals of their non-racial and ecumenical origins and ethos, an interracial fellowship that was unique and has given inspiration to many. 35 Seymour was deeply affected by an African spirituality, a holistic spirituality that made the Pentecostal and Charismatic message so suitable to cultures all over the world, where experience of divine intervention was more important than the creeds, controversies and doctrinal arguments that soon racked the American movement. Although British Pentecostal leader Donald Gee, followed by Pentecostal missiologist Pomerville, continued the earlier 'providential' view of Pentecostal history, they declared that Pentecostalism had originated in a series of roughly spontaneous and universal beginnings in different parts of the world, and that no attempt should be made to restrict its commencement to 
